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Abstract: As global Halal tourism moves beyond narrow juridical compliance toward the Tayyiban
value system (purity, ethics, and ecological responsibility), the Mekong Delta is also seeking to transform
livelihoods in response to climate change. This study examines the potential for integrating Tayyiban
values into a non-Islam agricultural tourism model through the “harmony-with-nature” philosophy
practiced in Con Chim (Vinh Long). Drawing on Cultural Ecology, Cultural Capital, and the Subject-
Space- Time (C-K-T) coordinate system, the paper decodes the mechanism through which local values
can be transformed into an advantage in approaching the Muslim tourist market. Using a mixed-methods
design (a survey of 200 visitors and fieldwork), the findings indicate that supply-chain transparency,
seasonal rhythms, and the hospitable cultural capital of the community function as robust “social
guarantees,” partially compensating for the absence of institutional certification infrastructure. In
comparison with Southeast Asian models, the study proposes a “Pilot - Training - Scaling”’ roadmap and
a strategic framework for a non-institutional Eco-Halal model, thereby opening a pathway for
sustainable tourism development in Vinh Long and Vietnam.

Keywords: harmony-with-nature cuisine, Tayyiban, Eco-Halal, C-K-T coordinate system, Con Chim.

TU TRIET LY AM THU'C “HOA HQP VOI THIEN NHIEN” PEN DU LICH SINH
THAI HALAL TAI CON CHIM

Kién Duwong Mong Huy
Khoa Van hoa hoc, Dai hoc Tra Vinh

Tém tat: Trong boi canh du lich Halal todn cau vieot khéi gidi han hop chudn gido lugt thudn tiy dé
vuwon 16i hé gia tri Tayyiban (thuan khiét, dao dirc, trach nhiém sinh thdi), Pong bang song Cuu Long
ciing dang né lyc chuyén doi sinh ké thich iing bién doi khi héu. Nghién ciru nay khao sat tiém nang tich
hop gid tri Tayyiban vdo du lich néng nghiép phi Islam théng qua triét Iy "thudn thién" tai Con Chim
(Vinh Long). Vin dung Iy thuyét Sinh théi van héa, Von van héa va hé toa dé Chii thé - Khong gian - Thoi
gian (C-K-T), bai viét gidi md co ché chuyén héa gid tri dia phwong thanh loi thé tiép cdn thi truong
khdch Muslim. Bang phirong phdp hon hop (khao st 200 du khdch va dién da), két qua chi ra tinh minh
bach cia chudi cung vmg, nhip diéu mia vu va von van héa hiéu khdch la nhing "bdo chiing xd hoi"
vitng chdc, thay thé hiéu quda rdo can ha tang chirng nhdn thé ché. Déi chiéu véi cdc mé hinh Péng Nam
A, nghién ciru dé xudt 16 trinh “Thi diém - Tdp hudn Nhdn rong” va khung chién liwgc cho mé hinh
"Eco-Halal phi thé ché”, kién tao dong lwc phdt trién bén viing cho du lich Vinh Long va Viét Nam.

Tir khéa: Am thuc thudn thién, Tayyiban, Eco-Halal, hé toa do C-K-T, Con Chim.
1. INTRODUCTION

The global Halal economy is experiencing rapid growth, with a projected size of USD 10
trillion by 2028 (DinarStandard, 2023), while Southeast Asia is among its most dynamic
consumption hubs. For Vietnam, as outlined in the national Halal development scheme (Prime
Minister, 2023), deeper integration into global Halal value chains is not only a strategy for
diversifying export markets but also a new driver for economic growth and national
competitiveness. At the same time, global tourism is witnessing a profound paradigm shift within
the Islamic world: from a sole concern with Halal standards (permissible/lawful) to broader
expectations associated with Tayyiban values (clean, safe, ethical, and ecosystem-friendly). This
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tendency suggests a new strategic direction for ecological destinations in Vietnam, especially in
the Mekong Delta.

An illustrative case is Con Chim (administratively part of Vinh Long Province after recent
administrative mergers), a non-Islam farming community that has successfully positioned itself
around a “harmony-with-nature” philosophy of living and production. This philosophy follows
natural rhythms, minimizes harmful chemical intervention, and maintains a harmonious
relationship between people and the environment. From a cross-cultural comparative
perspective, the local “harmony-with-nature” philosophy shares striking affinities with the
ecological ethics embedded in Tayyiban.

Against that backdrop, this paper places the ecological culture of “harmony-with-nature” in
Con Chim into direct dialogue with the requirements of the contemporary Muslim-friendly/Eco-
Halal tourism market. Through the Subject-Space-Time (C-K-T) framework, the article does not
seek to prove that Con Chim already satisfies Halal standards in the institutional sense; rather, it
aims to identify a structure of compatibility between local culture and Islamic consumption
ethics. On that basis, the study proposes an exploratory approach for recognizing the potential to
develop Eco-Halal-oriented tourism in Vinh Long and to contribute to Vietnam’s broader Halal
integration agenda.

2. LITERATURE REVIEW, THEORETICAL FRAMEWORK, AND RESEARCH
METHODS

2.1. Literature review and research gap

In recent years, research on community-based tourism associated with agriculture and ecology
in the Mekong Delta has attracted considerable scholarly attention. Internationally, Nguyen and
Cheung (2023) view community-based agritourism as an instrument for strengthening rural
resilience amid environmental and economic volatility. From this perspective, tourism is not
merely a service activity but also a mechanism for reorganizing local resources, linking
communities with ecological space, and generating added value for rural livelihoods. In a more
specific case, Ta Duy Linh (2022) portrays the “harmony-with-nature tourism” model in Con
Chim as a form of development grounded in living in harmony with nature, where the local
community plays a central role in sustaining both the environment and destination identity.
Building on this approach, Ho Diem Phuong and Kien Duong Mong Huy (2025), as well as
Kien, Ho, and Nguyen (2026), further emphasize that the combination of natural ecology and
community cultural capital has enabled the islets of Vinh Long to form distinctive tourism
product chains with potential for sustainable development.

Another line of scholarship on Halal tourism in Vietnam has also developed relatively
quickly. Nguyen Danh Cuong (2022) identifies the fundamental characteristics of Halal tourism
and suggests several policy directions for Vietnam in the context of integration into the Muslim
travel market. More recently, Dinh Cong Hoang, Pham Thi Kim Hue, and Nguyen Danh Cuong
(2025) approach the issue at the macro level, emphasizing the roles of policy, institutions, and
destination positioning in the development of Halal tourism in Vietnam. At the service level,
Dao Minh Ngoc and Bui Thi Hong Viet (2025) analyze Muslim tourists’ intentions to choose
Halal restaurants in Hanoi, while Trinh Thanh Thuy (2025) focuses on Muslim tourists’
accommodation consumption behavior in Vietnam. From a more specialized perspective, Tran
Thi Ngoc Lan (2025) examines Halal culinary tourism as a field that offers significant
opportunities while also posing substantial challenges for Vietnam in its effort to expand
international markets.

KY YEU HOI THAO KHOA HOC QUOCTECIISD ———— 1261



[ Chi @& niam 2026: “KINH TE HALAL: PONG LUC CUA PHAT TRIEN BEN VfJ'NG]

The coexistence of these two strands of research reveals a clear pattern: on the one hand,
scholarship on community-based, agricultural, and ecological tourism in the Mekong Delta; on
the other, research on Halal tourism largely focused on macro policy, accommodation,
restaurants, and consumption behavior in urban settings or destinations with relatively complete
service infrastructure. Yet there remains a lack of empirical studies on the possibility of
integrating Halal-oriented service requirements into a non-Islam rural farming community,
where local cultural structure, ecological space, and everyday practices play a decisive role. In
other words, the key research gap lies in the limited number of studies that analyze the meeting
point between local eco-cultural values and the ethical standards of Halal tourism from a
Cultural Studies perspective. This article seeks to help fill that gap through the case of Con
Chim.

2.2. Theoretical framework
2.2.1. Cultural Ecology, Cultural Capital, and the C-K-T coordinate system

The paper employs Julian Steward’s (1955) Cultural Ecology theory to view Con Chim’s
culinary culture as the outcome of a process of community adaptation to the specific ecological
conditions of the transitional Mekong Delta environment. From this perspective, dishes,
ingredients, cooking methods, and consumption habits do not exist independently of nature;
rather, they emerge within a close relationship with the local ecosystem. The “harmony-with-
nature” philosophy in Con Chim can therefore be understood as an eco-cultural principle that
guides the community’s selection of ingredients, production rhythms, and consumption logic in
ways that remain attuned to nature.

To interpret the cultural structure of local cuisine more deeply, the study further applies Tran
Ngoc Them’s (2001) Subject—Space-Time (C-K-T) coordinate system. Within this framework,
Space (K) determines environmental conditions, sources of ingredients, and the ecological
characteristics of dishes; Time (T) shapes seasonal rhythms, harvesting moments, and the
cyclical character of culinary practices; and Subject (C) is where local knowledge, culinary
skills, behavioral codes, and the capacity to convey cultural meaning converge. This framework
enables the study to read cuisine not only as a material product but also as a dynamic cultural
structure jointly constituted by environment, seasonal memory, and community agency.

The study also incorporates Bourdieu’s (1986) concept of Cultural Capital to explain why
Con Chim cuisine is compelling not only because of its dishes but also because of how those
dishes are organized, narrated, and shared with visitors. In the context of community-based
tourism, cultural capital includes not only intergenerational local knowledge, but also forms of
conduct, hospitality, communication skills, and storytelling capacity. In the context of Halal
tourism, this layer of cultural capital is particularly important because, in destinations that do not
yet possess a comprehensive certification system, visitors’ trust is built not only through
institutional procedures but also through transparency, sincerity, and the communicative capacity
of the host community.

2.2.2. Halal tourism, Muslim-friendly tourism, and the Tayyiban value system: the basis
for the analytical framework

In recent scholarship, Halal tourism is no longer understood merely as compliance with
prohibitions in consumption; it is increasingly associated with broader concerns about
cleanliness, safety, ethics, and responsibility toward the environment. However, a relative
distinction should be made between Halal tourism and Muslim-friendly tourism: while Halal
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tourism often implies a stricter degree of adherence to Islamic principles and may be associated
with standardization or certification, Muslim-friendly tourism emphasizes the adaptive capacity
of destinations to meet at least some of the basic needs of Muslim visitors. Within this trajectory,
Tayyiban may be regarded as an expanded layer of ethical-ecological values in consumption,
encompassing purity, safety, procedural transparency, and the minimization of environmental
harm. From this perspective, the “harmony-with-nature” philosophy in Con Chim cannot be
equated with Halal standards in the institutional sense, yet it demonstrates noteworthy points of
convergence with a mode of clean, responsible, and nature-respecting consumption.
Accordingly, Con Chim is treated in this study as a case possessing the foundational conditions
for development in a Muslim-friendly direction, rather than as a fully developed Halal tourism
destination. This distinction lays the groundwork for the proposed “non-institutional Eco-Halal”
approach discussed later in the paper.

2.3. Research methods

The study employs a mixed-methods design to combine quantitative and qualitative data in
identifying the adaptive capacity of the “harmony-with-nature” culinary culture toward a
Muslim-friendly/Eco-Halal orientation in Con Chim.

For the quantitative component, the study uses approximately 200 survey questionnaires
collected from visitors who directly experienced cuisine in Con Chim. The sample was selected
through conditional convenience sampling. The questionnaire consists of two groups of
variables: the first covers sample characteristics and travel behavior, while the second uses five-
point Likert-scale items to evaluate key dimensions of the culinary experience, including local
taste, traditional cooking techniques, on-site ingredients, dining space, the role of the host,
storytelling capacity, seasonality, and the degree to which meals are adjusted for visitors. The
data were processed using descriptive statistics to identify levels of agreement and mean scores
for each criterion.

For the qualitative component, the study conducted fieldwork, participant observation, and in-
depth interviews with several households engaged in community-based tourism and other
relevant local actors. The qualitative data were analyzed according to thematic groups associated
with the Subject-Space-Time (C-K-T) framework, thereby supporting a deeper interpretation of
the survey results.

It should be noted that the survey sample in this study consists of general visitors to a non-
Islam destination and does not yet include a sufficiently large sample of actual Muslim visitors.
Therefore, the findings are not intended to verify Halal compliance from the perspective of
Muslim consumers; rather, they primarily identify the foundational conditions that may enable
Con Chim to develop in a Muslim-friendly/Eco-Halal direction.

3. RESULTS AND DISCUSSION

3.1. The meeting point between “harmony-with-nature” and Tayyiban through the C-K-T
lens

3.1.1. Survey results on the culinary values of Con Chim

To identify the initial level of compatibility between Con Chim’s culinary culture and the
Tayyiban value system, the study surveyed visitors on the main characteristics of the local
culinary experience. The results are presented in Table 1.
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Table 1. Tourist Survey Results on the Socio-Ecological Values of the Culinary
Experience in Con Chim (N = 200)

. A S Agree &
Coordinate Evaluation criterion (5-point Likert Mean strongly Interpretation from survey data
scale)
agree (%)
The ingredients used in meals were Indicates an advantage in locality,
Space (K) introduced or observed as 4.49 925 cleanliness, and the potential for
predominantly local products transparent ingredient sourcing

Suggests a close, authentic, and
low-performance type of experience
compatible with responsible
consumption

The dining space, presentation, and
Space (K) service create a sense of connection 454 94.0
with local everyday life

The culinary experience helped me Reflects the ecological rhythm and
Time (T) recognize the link between dishesand | 4.35 88.0 harmony-with-nature logic of the
seasonal cycles or water conditions destination

Shows that indigenous knowledge
and traditional cooking skills
remain clearly present in the

The way dishes are prepared reflects
Subject (C) local traditional cooking techniques 4.43 91.5
and experience

experience
The host’s role and behavior are an Confirms hospitality as a prominent
Subject (C) important part of the culinary 4.60 94.5 component of the culinary
experience experience in Con Chim
Stories and explanations related to the Shows that storytelling plays an
Subject (C) dishes help me understand local 4.36 90.5 important role in deepening cultural
culture and life more deeply interpretation

I recognize that meals served to

visitors have been adjusted to some Suggests an initial degree of

SE©) | oxentcomprenu e evngay | 44| 55| oy flstily g,
meals of local residents y exp
The taste of dishes in Con Chim tAh];ﬂcrmisntatle c;\;eréarlileitgga;:stlzeness of
Composite (C-K-T) | expresses the distinctive character of | 4.44 92.0 y exp

synthesis of environment,

local cuisine -
seasonality, and cultural agency

Source: Survey data processed by the author, April 2026.

The survey results show that all criteria received high mean scores, ranging from 4.34 to 4.60,
indicating generally positive visitor evaluations of the culinary experience in Con Chim. The
most prominent elements belong to the Subject (C) and Space (K) dimensions, especially the
host’s role (4.60), the dining space linked to local everyday life (4.54), and on-site ingredients
(4.49). By contrast, the Time (T) dimension received a relatively lower, though still high, score,
suggesting that visitors nevertheless clearly recognized the relationship between cuisine and
seasonal and water conditions. Overall, these findings show that the attractiveness of Con Chim
cuisine lies not only in the dishes themselves but also in the authenticity of the living
environment, the hospitable cultural capital of the community, and the local ecological rhythm.
This provides a basis for identifying the foundational conditions that may support future
development in a Muslim-friendly/Eco-Halal direction, even though Con Chim cannot yet be
equated with Halal in the institutional sense.

3.1.2. Compatibility through the Space (K) and Time (T) lenses

From the Space (K) dimension, Con Chim cuisine is formed on the basis of an agricultural-
riverine ecosystem in which the main ingredients consist of natural aquatic products, ecological
vegetables, and local produce tied to on-site growth cycles. It is precisely this locality,
transparency of origin, and relatively limited use of chemicals in production that gives meals in
Con Chim their distinctive value. Conceptually, these features are strongly resonant with the
spirit of Tayyiban, which emphasizes clean, safe, and responsible food. In other words, the
“harmony-with-nature” philosophy in Con Chim is not automatically equivalent to Halal in the
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sense of certification, yet it demonstrates a notable degree of compatibility with the ethical and
ecological values highlighted by Tayyiban.

From the Time (T) dimension, the survey results show that most visitors recognized the
relationship between dishes and natural seasonality. This means that Con Chim cuisine does not
operate according to a de-seasonalized industrial logic; instead, it retains a rhythm tied to water
levels, harvesting moments, and local ecological conditions. From a Cultural Studies perspective,
this is important because seasonality not only reflects dependence on nature but also expresses a
principle of restraint and respect for ecological rules. When situated within the Tayyiban
framework, this may be understood as a form of ethical consumption that avoids resource
overexploitation and reduces the separation between products and the environments that produce
them.

3.1.3. The Subject (C) lens: mobilizing cultural capital to build trust

If Space and Time constitute the ecological foundation of compatibility, Subject (C)
determines the possibility of transforming that foundation into a tourism experience that Muslim
visitors may find acceptable. The survey shows that the highest-scoring criterion is the role and
conduct of the host, while storytelling about food also received a high level of agreement. This
indicates that visitors value not only the dishes themselves, but also the sincerity, communication
style, and the community’s ability to explain ingredient origins and preparation processes.

From the perspective of cultural capital, this is especially important. In destinations that do
not yet possess comprehensive certification systems or specialized infrastructure, visitor trust
cannot rely solely on labels or institutional signs; it is also formed through direct interaction with
local people. Sincerity in explaining dishes, transparency about ingredients, and respectful
communication can generate an initial form of interpersonal trust. Of course, this form of trust
does not replace official Halal certification, but it is a crucial social condition for opening the
way to experimental Muslim-friendly services in a non-Islam agricultural community such as
Con Chim.

3.1.4. Overall matching matrix between
friendly/Eco-Halal services

“harmony-with-nature” and Muslim-

Based on the survey data and the C-K-T analysis, the study constructs a matching matrix to
identify the main points of compatibility between the eco-cultural characteristics of “harmony-
with-nature” in Con Chim and several basic requirements of the Muslim-friendly tourism model.
The results are presented in Table 2.

Table 2. Matching matrix between the “harmony-with-nature” features of Con Chim
and Muslim-friendly/Eco-Halal service requirements

Ham?,ony W'th Survey basis Corr_espondmg Muslim Initial level of Additional conditions
nature” feature in = friendly/Eco-Halal L
- (N =200) - compatibility needed
Con Chim requirement
On-site . .
Local ingredients ingredients: | Clean and transparent gfsﬁ]airsti:;?:nstlsls’a(;?”fy
with relatively 4.49;92.5% | food, reducing doubts High gredients,
L reduce the risk of cross-
transparent origins agree/strongl | about components o
contamination
y agree
Dining spaces linked - A close and authentic Improve sanitation,
) Dining L . .
to local life and low ] .| experiential environment . signage, and the
. . space: 4.54; - - High .
in performative compatible with arrangement of stopping
; 94.0% - . ; .
staging responsible consumption points and functional zones
Dishes associated Link to Nature-oriented Medium to Design seasonal menus,
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with seasonality and | seasonality consumption, flexible high adjust itineraries flexibly,
water conditions and water itineraries, and and consider prayer-related
conditions: sensitivity to time-related time needs
4.35; 88.0% | factors
Traditional cooking ti(():ﬁﬁ:nges Transparent preparation Ec:(r)r:/r:?l?nlir::gglrjwlttl:arl?r:in
techniques and the 443 9ql 5%_ processes, friendly High and explain kitchen g
prominent role of H.ost, rolé' | communication, and processes and food
hosts oA o initial trust-building .
4.60; 94.5% preparation more clearly
. . Storytellinog: Improved interpretation _Strengther! dish
Sty | 35905 | ofdshes il | Mediumto | PR e
meals for visitors adjustment: adagtatlfon_tc_) the special | high add foreign—languagé and
4.34; 85.5% needs ot visitors presentation skills

Source: Compiled by the author, 2026.

The data show that Con Chim’s potential to develop in a Muslim-friendly/Eco-Halal direction
does not lie in the “Halalization” of the entire community’s way of life, but rather in its ability to
build on existing points of compatibility within the “harmony-with-nature” model, such as local
ingredients, authentic living space, seasonal rhythms, and a hospitable cultural ethos. However,
this compatibility remains only at an initial stage and still requires additional conditions,
including separate utensils, enhanced storytelling, intercultural communication training, and
more flexible service organization. In the context of Con Chim as a non-Islam community, this
approach is more appropriate as a process of partial adaptation than as the mechanical imposition
of an institutional Halal model from outside.

3.2. Lessons from Southeast Asia and an implementation roadmap for the Eco-Halal model

3.2.1. Comparing Southeast Asian experiences through the C-K-T and Cultural Ecology
lenses

Integrating Muslim-friendly tourism requirements into a local community is not a process of
forced transplantation; it requires deep eco-cultural articulation. Through Tran Ngoc Them’s
Subject-Space-Time (C-K-T) framework, experiences from Malaysia and Indonesia show
different ways of protecting local identity while receiving Muslim visitors.

In Malaysia, community tourism models (such as Banghuris Village, Selangor) apply Muslim-
friendly standards through interventions primarily at the Space (K) dimension. The community
does not change village structure or farming methods, but instead establishes micro-spatial
boundaries: clearly separating kitchen areas, using dedicated cooking utensils, and arranging
separate prayer spaces to avoid cultural conflict (Pusiran & Xiao, 2013). At the Subject (C)
dimension, farmers perform a dual role: they maintain local ways of life while also being trained to
recognize Halal/Haram boundaries and respond appropriately (Battour & Ismail, 2016).

By contrast, in the ecotourism village of Bilebante (Lombok, Indonesia), Halal tourism has
developed on the basis of religious homogeneity. There, the natural eco-cultural setting is fully
compatible with Halal values. Space (K) consists of organic herbal gardens; Time (T) operates
according to both natural rhythms and the five daily prayer times of Subject (C) (Harnika &
Gunada, 2024). The traditional hospitality of the Sasak people is itself a practical expression of
Tayyiban (goodness and purity).

From a comparative perspective, Con Chim is a non-Islam community and therefore cannot
replicate the religious homogeneity found in Lombok, nor should it mechanically intervene by
building rigid partitions into domestic space as in some Malaysian examples. Rather, the most
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appropriate orientation is to use the “harmony-with-nature” philosophy as an ecological filter.
Riverine space, naturally clean ingredients, and a way of life organized around water rhythms
(Time) constitute the most favorable conditions for an Eco-Halal direction. Protecting the
originality of this eco-cultural structure, rather than commercializing it excessively, is the core
condition that could allow Con Chim to welcome Muslim visitors without losing its Southern
Vietnamese identity. These comparisons are summarized in Table 3.

Table 3. Comparison of selected Muslim-friendly models through the C-K-T framework
and implications for Con Chim
Cultural Malaysia — Banghuris Indonesia — Bilebante
dimension Homestay, Selangor Ecovillage, Lombok
Adjustment of homestay
spaces and activities according

Implications for Con Chim

Tourism space operates within a | Make use of open spaces,

. X O local Muslim social setting, natural on-site ingredients,
to Muslim-friendly criteria, S .
space (K) with emphasis on Halal food where Halal food, prayer and preparation in semi-
P phasts .| facilities, and hygiene standards | public areas to avoid deep
prayer amenities, and suitably . : : N ..
. . are embedded in service intervention in traditional
organized experiences for . .
SR delivery kitchen structures
Muslim visitors
Agricultural rhythms and Community rhythms and service Organize flexible

itineraries in line with

experiential activities are practices are tied to the local .
. o ) ) seasonality and water
Time (T) organized in ways that are Islamic social context, thvthms while leavin
sensitive to Muslim visitors’ facilitating prayer needs and ythms whit g
. appropriate time for rest
needs Halal consumption

and religious needs

Host communities maintain Sasak identity, hospitality, and Caplyall_ze on authentlcny,
local identity while : . 4 hospitality, and storytelling
. . . . . an Islamic social foundation :

Subject (C) incorporating Muslim-friendly facilitate communit about agriculture and
elements into service S y . cuisine to build initial trust
L participation in Halal tourism . . .

organization in the spirit of Tayyiban

Source: Analytical synthesis by the author, 2026.

Table 3 shows that Con Chim’s strength does not lie in having already satisfied Halal
standards in the institutional sense, but in possessing several favorable eco-cultural conditions
for future service development in a Muslim-friendly direction. The appropriate approach,
therefore, is not the mechanical imposition of an external standard, but the flexible integration of
core Muslim-friendly requirements on the basis of the “harmony-with-nature” philosophy and
the structure of local communal life.

3.2.2. Community-based implementation roadmap for product formation

Based on the above analyses, the study proposes a three-step roadmap for the community-
based and adaptive development of Halal-oriented tourism products in Con Chim. First, in the
pilot phase, a number of households willing to participate should be selected to build a small-
scale model focused on dishes with clearly ecological ingredients and with minimal elements
likely to conflict with the needs of Muslim visitors. Signature dishes such as water-apple
mangrove flower salad and sour canh chua made with naturally sourced shrimp and fish may
serve as typical trial cases, provided that preparation and cooking processes are more tightly
controlled to reduce the risk of cross-contamination.

To ensure scientific rigor and to reduce the risk of cultural disruption when applied in a non-
Islam community, the study proposes a readiness-assessment framework for Eco-Halal
adaptation. Based on the C-K-T system, this framework functions as a screening tool through
which the locality can assess households’ capacities before including them in the pilot model.
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Table 4. Suggested framework for assessing readiness for Muslim-friendly/Eco-Halal
adaptation through the C-K-T lens

Dimension | Suggested readiness-assessment | Conditions for application and Suggested methods of
(C-K-T) criteria supporting actors identification/verification
1. Priority is given to local o .
ingredients with relatively Lnltlal:]y Ia:jpplled at the . ield
transparent origins and ousehold or service-point Field surveys at _
consistency with harmonv-with- level in the pilot phase. Local | households; observation
nature roéluction y authorities support hygiene of kitchens and service
2 The gbilit to a'rran e separate guidance and basic areas; cross-checking
Space (K) .re aration greas and %tensri)ls infrastructure; tourism input ingredients; review
\F/)vheF:)n serving Muslim arouns or enterprises support service- of the possibility of
ilot bro duc?s group process standardization; Halal | arranging separate areas
g A spervice 5' ace that is clean experts or advisory for visitors with special
Well ventilateg and suitable folr organizations may participate | requirements.
rest and basic \}isitor needs in later specialist consultation.
4. Experiential activities are Analvsis of tour
organized in line with seasonality | Applied in small and medium- itiner)z:lrieS' observation of
and water rhythms, ensuring the scale tours where itineraries actual 0 e’rationS'
harmony-with-nature character of | remain adjustable. Tourism : operations,
. . interviews with
Time (T) the destl_n_atlon._ _ entgrprlses and opergtors households, guides, and
5. Tour itineraries retain a degree | design products, while local or anizerS"com ar’ison
of flexibility, allowing authorities help coordinate be%ween dési ne%
adjustments to visitors’ needs for | infrastructure, stopover points, itineraries ang actual
rest, daily routines, and prayer and service linkages. ity for adi
when necessary. capacity for adjustment.
6. The community displays
hpspltallty, respect for cultural Applied when the community
difference, and the absence of
religious prejudice he}s yoluntary consensus and _ _ .
7 The communit Iis canable of willingness to experiment In-depth interviews with
sfor tellin aboutyfarmiﬁ gradually. Local authorities host households;
coo)k/in a?\d harmon —w?t’h— support training; tourism observation of host—
nature (i;i’fewa s 1o erilerate trust enterprises support visitor interaction;
Subject (C) in the cleanlili/ess gafet and intercultural communication analysis of visitor
authenticity of thé ex e):ience skills and market feedback; feedback; assessment of
8. Partici gtin house%ol ds sh-ow Halal experts or advisory households’ willingness
aﬁ initial Fl)evelgof commitment to organizations support to participate in training
adjusting service space, menus specialist orientation if the and service adjustment.
and preparation processes when ggzngfggce%mﬁzrz?tohzse
hosting visitors with special P P phase.
needs.
Source: Proposed by the author on the basis of the C-K-T framework, survey results, and

fieldwork, 2026.

Note: This is an analytical and directional framework, not a Halal standard or certification
framework in the institutional sense.

Table 4 shows that Con Chim’s readiness for Muslim-friendly/Eco-Halal adaptation should
not be understood as an immediate ability to satisfy a complete Halal standard, but first of all as
the capacity for partial adjustment on the basis of an existing eco-cultural foundation. The
feasibility of this approach depends on three main conditions: the community must maintain the
“harmony-with-nature” logic as its identity base; participating households must voluntarily agree
to adjust space, menus, and service; and intermediary support must be available from local
authorities, tourism enterprises, and Halal experts or advisory organizations in more advanced
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phases. Thus, the appropriate implementation path is not the uniform application of a rigid set of
standards, but gradual experimentation on a small scale, prioritizing feasible elements such as
transparent ingredients, clean service spaces, flexible itineraries, and intercultural
communication.

On that basis, the suggested framework may be used as an initial reference tool for the pilot
phase in Con Chim, first to establish a relative degree of standardization in ingredients, service
spaces, and community communication capacity. In later stages, attention should focus on
training in intercultural communication, storytelling, and basic knowledge of Muslim visitors’
needs. However, the transparency of ingredients, preparation processes, and community conduct
should only be understood as a mechanism for creating initial trust, not as equivalent to Halal
certification in the institutional sense. If the pilot proves effective, the locality may gradually
expand it through community self-monitoring mechanisms and through linkages with tourism
enterprises and Halal experts or advisory bodies in order to refine criteria that are more
appropriate to market demands.

Table 5. Suggestions for integrating C-K-T elements into the Muslim-friendly service
orientation in Con Chim

C-K-T dimension Foundation in the Con Chim Su_ggest_ed integration into a Muslim-friendly service

case orientation

Local ingredients, open Prioritize transparent ingredient origins, ensure sanitary

spaces, and Kitchens/service service spaces, and arrange service areas and utensils
Space (K) X ; . I . - .

areas that can be adjusted in appropriately when receiving visitors with special

part requirements

Activities linked to Organize flexible itineraries that allow adjustment of
Time (T) seasonality, water rhythms, breaks, meal times, and prayer-related needs when

and local ways of life necessary

. A hosplltable commu_nlty with Strengthen intercultural communication, storytelling, and
Subject (C) the ability to tell stories and X . . . h
. X community capacity for Muslim-friendly service
guide experiences

Source: Proposed by the author on the basis of the C-K-T framework, 2026.

Table 5 indicates that the C-K-T coordinate system is not only an analytical tool for
understanding culinary culture in Con Chim; it may also be used as a directional framework for
integrating selected requirements of Muslim-friendly services. In this respect, the Space
dimension emphasizes ingredients, sanitation, and the organization of service space; the Time
dimension suggests the possibility of adjusting itineraries according to seasonal cycles and
visitors’ daily needs; and the Subject dimension highlights communication capacity, hospitality,
and the storytelling ability of the community. Thus, rather than imposing a complete Halal
model, Con Chim appears better suited to a gradual adaptation grounded in local eco-cultural
values.

3.3. Discussion and the proposed concept of “non-institutional Eco-Halal” from the case of
Con Chim

From the survey results, fieldwork, and analysis through the Subject—Space—Time framework,
it can be seen that Con Chim cannot yet be considered a Halal destination in the institutional
sense; however, it does possess several foundational conditions for development in a Muslim-
friendly direction. These conditions include relatively transparent local ingredients, experiential
spaces close to nature, a way of life linked to seasonal cycles and water rhythms, and the
hospitable cultural capital of the community. Building on discussions of Halal tourism, Muslim-
friendly tourism, and Tayyiban, this study proposes the concept of “non-institutional Eco-Halal.”
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In this study, “non-institutional Eco-Halal” refers to the initial adaptive condition of a non-Islam
destination in which eco-cultural values, cleanliness, transparency of ingredient origins, and the
community’s culture of conduct create a more Muslim-friendly experience, even though the
destination does not yet meet Halal standards in the sense of formal certification.

Under this interpretation, “non-institutional Eco-Halal” does not mean the Halalization of the
entire destination, nor does it imply that the community already satisfies all the requirements of
fully developed Halal tourism. Rather, the concept emphasizes a soft mode of adaptation, in
which local values such as ‘“harmony-with-nature,” on-site ingredients, limited chemical
intervention, a rhythm of life respectful of nature, and a hospitable cultural ethos are transformed
into basic conditions for building trust, a sense of safety, and friendliness for Muslim visitors. In
other words, the contribution of the Con Chim case does not lie in imposing an external rigid
standard, but in demonstrating the possibility of a partial articulation between Muslim-friendly
service requirements and the structure of local life without rupturing community identity.

Nevertheless, the feasibility of this approach depends on several important conditions. At the
Subject dimension, the community needs voluntary consensus as well as support in intercultural
communication, storytelling skills, and basic knowledge of Muslim visitors’ needs. At the Space
dimension, service organization should prioritize semi-public areas or relatively separate service
spaces instead of rigid intervention into the entire domestic kitchen and family life. At the Time
dimension, itineraries need to remain flexible enough to accommodate rest, daily routines, and
prayer needs when necessary, while still preserving the seasonal and water-based logic of
“harmony-with-nature” life. Therefore, the most appropriate approach for Con Chim is not the
immediate application of a complete Halal model, but the gradual trial of service layers with a
high degree of compatibility, supported by local authorities, tourism enterprises, and Halal
experts or advisory organizations in more advanced stages.

4. CONCLUSION

The study shows that the “harmony-with-nature” culinary culture of Con Chim cannot yet be
regarded as a Halal tourism model in the institutional sense, but it does possess foundational
conditions for development in a Muslim-friendly direction. From survey data, fieldwork, and
analysis through the Subject-Space-Time framework, the article demonstrates that relatively
transparent local ingredients, experiential spaces close to nature, a rhythm of life linked to
seasonal cycles and water conditions, and the hospitable cultural capital of the community
together create an initial degree of compatibility with Muslim visitors’ expectations of
cleanliness, safety, authenticity, and trustworthiness. On that basis, the study proposes the
concept of “non-institutional Eco-Halal” as an exploratory approach for recognizing the
possibility of articulating local “harmony-with-nature” values with a Muslim-friendly service
orientation in the context of a non-Islam community.

From a practical point of view, the findings suggest that the appropriate path for Con Chim is
not the immediate application of a complete Halal standard, but rather the gradual trial of
feasible elements such as transparent ingredients, clean service spaces, flexible itineraries, and
intercultural communication, with support from local authorities, tourism enterprises, and Halal
experts or advisory organizations. At the same time, the study remains limited insofar as the
survey sample mainly reflects the perceptions of general visitors and does not yet include a
sufficiently large number of actual Muslim visitors, while the quantitative analysis is still limited
to descriptive statistics. Accordingly, “non-institutional Eco-Halal” in this paper should be
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understood as a working concept proposed from the case of Con Chim rather than as a
standardized model of universal applicability.
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